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INTRODUCTION

| wish to discuss a very important topic today which has just

presently occurred to me. The question that occurs is, what is |
the rood leading o paradise? Whao are the people that will live
in parodise? Who are the inhabitants of parodise? Who will
be the people thot will go to paradise? Wheo are the people
foted to go to paradise? What is the sign of the caravan
going to paradise? How does one know whether o person is
destined for paradise and is o member of that caravan?

Allah £ menfiones the sign os:

,J,ﬁju‘_,_uu S 4 plds D5 Dty B
{ Sura Nazlat: Verse No. 40, 41 )

Trans: “The one who fears standing before his Lord and giving
account and who prevents the nafs from its desires.”

Thus, this refers to one who feors being questioned by
Allah g for his deeds, for what answers will he be able to
furnish? It is olso relers to one who withholds his nafs from
the disobedience of Alloh €& and from satisfying oll its lowly
desires ond in so doing, he breaks his own heort without
breoking the commands of Alloh“#£ . Therefore, whenever any
desire occurs, question your hearl. | om establishing you as
a Mufti who should pose this question to your heart, * In
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satislying this desire my heart will certainly find pleasure, but
will Allah “4£ be pleased or not? Whenever the reply received
is, Allah 4 will be displecsed, then immediately break your
heart withoul breoking the command of Allah 4£ . One who
honours the Mojesty and Grondeur of Allah 4, Allah 4 too,
will grant him honour, respect and esteem in this world os
well as in the hereafter. On the other hand, one whe does
not break the illicit desires that occur in his own heart, who
breaks the commands of Allah *_’;!5.,‘-: and pleases himselt, Allah
t"f'i; will in tum, break him, both in this world as well as in the
hereatter

The Sign Of Fear For
Allah Ta’ala And lts Quantity

Thus, the sign of the caravan to paoradise is mentioned
by Allah <, as:

§ 453 plis I L) p

Trans: "The one who fears standing before his Lord .”

Such o person lears, * With what foce will | present mysell
before Alloh 44 * What is the sign of such lear?
€l 8 i) B

Trans: " And who prevents the nafs from ity ewil desires. ™

Thus, ane should have that amount of fear as will enable
one to stay away trom sins, whereby one receives taufig
|ability) to break the desires that are against the pleasure of
Allah *_’:‘E Fear, more than this, 15 not the aim,

@  Whereby one constantly shokes with the fear of Allah<4s
&  Whereby one is not able 1o fullil the rights of one’s wile

and children ond not go to one’s shop

The Sign of The —
Caravan to Paradise Y
1w
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a:  Whereby one remains streched out on the bed all the
time shaking and quivering with the feor of Allah #&

Let alone being Fardh (obligatory), this level of lear is not even
permissible. This is why Allah's beloved Messenger (44} says

o
¥~

. a . ; i . . pre
§ Serih (i) i g 0 Do (e D o il
{ Mishkat: pg, 219, Tirmizl: Vol. 2, Kitabud Dairas)

Trans: “O Allafh 4 | Apportion for us from fear for You
that amount which acts as a barrier between us and
disobedience to you.~

Those who are familiar with the rules ol Arabic grammar

will be aware that the (*) used here is (a2ai) Tab'idhiyah.

Thus: lade ba*From fear for you." actually means, "0 Aflah!
I ask 'You for but a portion of fear from the total fear possible.
{ ask, You for that amount of fear which will act as a barrier

between me and disobedience to You." It | have to be given
fear in excess of this, | will be found lying on o bed. This is

why these words hove been used: c;lg}ia-i:,-_-"?'ram Sfear for you.”

The meaning of | .,_-,,.,;-? ) is tear. Therelore, what is the difference
between |( .:-a;";'] and [...5_15' }7 At times the word | h':‘;-"-",l is used
and af times the word [ _3# ) is used ond both denote feor.

What then, is the difference between the two, for there has
to be some difference. Tell me, wha! on ocodemic point this is?

KHANQAH =
The Light Of Knowledge + The Path Of Love |

| am intorming you ot this so thot you do not suffer from the
misunderstanding that there is no knowledge to be acquired
in the Khangah. Some people understand the Khangah to deal
with Peeri Muridi and that it is emply of knowledge They
consider the Khangah to be nothing other than o few Wazifas
and only engaging oneself in Zikr. All proise is due to Allah g
and it is the blessings of our saints thal in our Khangah there

k==l‘=*—" |
- - - - = 7 . - e
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isn't only Peeri Muridi. The path leading to Allah 4 is shown 1o
seekers in the light of knowledge. To love Allah <4£ in the light
ol knowledge is termed the “Khangah® All gratitude is due 1o

Allah Ljﬁ, for it is His fovour and bounty that accomplished

scholars of Din, renowned Ulema, note down the knowledge
ol this lowly servant.

An Immense Point Of Knowledge

A lecturer of Bukhari Sharif from South Alrica had come here who
is alse my Khalifa and o Shaykh-ul-Hadith in the Durban district.
He is an accomplished scholor. | requested him to tell me why

Allah’s beloved Messenger ( 4wizdils ), in the following Dua:
§ 3 1 W Yot iy w08\ 5T G gl

i -"E-II-" fdﬂiw'd'ﬁhyr F:-FHFJJHEJH-‘JTUL-PJUJ-IH
Trans: "0 Aflah 9€ | Show us truth as truth and make obedience

to it our sustenance. Show us falsehood as falsehood
and make abstention from it our sustenance.”

Used the word | Lj_':.jj ) instead of, | Lﬂ; )7 In cther words, he
did not say, * O Aflah H4&! Skow us truth as truth and grant us
the ability to be obedient to it. Skow us falsehood as falsehood
and grant us the abifity to abstain from it." Rather, he osked in
this manner, O Allaf H£! Show us truth as truth and ( 585 )
make obedience to it our sustenance. Show us fafsehood as
Sfalsehood and | '-l.gL:.:-lL.i;j 3 ) make distance from it, abstention
from 1t as well as precaution against it, our sustenance.”

Why did he not ask for Taufig (ability) in this case? Why did

he ask lor rizq (sustenance)? What is the secret behind this?
| requested him to undersiand this Hadith through another

Hadith, for Allah’s beloved Messenger [@Jﬂ;}} SQYS]
sER. Tofe Al ®eozopaloafl ALY

( Mishkat: pg. 452)
Trans, "No soul shafl die until it has completed its sustenance.” |

—_——— ! j
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As long os one has not portaken ot the entire share of one's
sustenance, only when not even a single grain ol sustenance
remoins, will death occur. From the obove Hadith Sharif one
understands why Allah’s beloved Messenger | 4sucdils) used the
words,  (%8W'di}ly ) "Make obedience to it our sustenance.”
lust os one will not die until completing one’s bodily source of
nourishment, one’s ollotted food, so too, grant us the complete
sustenance of good actions and grant us also the complete
sustenance of abstaining trom sins. So that no Ummati of
mine, passes away until he is totally and completely obedient
lo You O Allah & . Do not ollow death to occur to any of my
fellowers until they have not completed their sustenance of good
deeds, os long as they have not attained the sustenance of
abstaining from all forms of sin, as long os they are not
favoured with desisting from disobedience,

On hearing this, the Shaykh-ul-Hadith said, " My
entire life has passed in teaching Bukhari Sharif but this
sublle point never entered my mind, nor have | read this in
any book. | did nat even hear it from any of my teachers.”
| said in reply, “ Brother, | too have not heard this before,
nor hove | have read it anywhere. What can | say:

¥ o s & L
& S i AT
Listen O friends! [ am given to drink, .
that intoxicant which descends from the heavens.

It is but the mercy and kindness of Allah <44 that the duas of
our saints ore with us, | once met o poet who recited this couplet,

U:-i-r"?é- udl_.!.*".-l-’:_;';_ .:L",.i:f
L:ﬁ = e P L# l"
— A6 ies b iz -

The moon and stars are sprm.r:f at my feet.
This 15 but the szﬁf! nf the saints .ruppﬁm,tmn.r that
have affected me.
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My experience ol seventy-five years has proven,
engoge yourselves in the service of some friends of Allah < .
Allah k_, sees that you are occupied in serving His close friends
As a result there is hope that, Insha Allah, you will not be
deprived of the bounty and groce of Allah 45 . For greater than
a hundred thousand etforts ol ocurs is a single instance of
Allah’s 45 bounty and grace. Moulana Rumi | _kaiz2 ) soys:

#

=l 7 el L 8.3
—--"‘ —F 1L e ‘r’ II..-'Il_,.I" ..rf

Even a shight shadow of His endowment and mercy
is better than thousands of our efforts. .

This is no light issue. These are the words of Moulana Rumi
( e&izz; ). This is but the grace and favour of Allah <4 that
this commentary on sustenance mentioned in the Hadith has
been discussed. Even it you look through all the books, | have
hope that maybe you will find this tavour to be exclusive ta
(Hadhrat) Akhtar.

a5 Jwr i aar L) 3
| This 1s the special favour of A Hﬂﬁ‘fﬂ
| which e has chosen for me.

| say maybe in order to adhere to humility and not to establish
any claim. Saying this, is also semething which | have learnt
trom the elders. Hadhrat Moulana Shah Muhammad Ahmed
Sahib | Laiz2 ) recited ’rhn couplel to (Hadhrat) Akhtar.

lf.r:‘ .,, J: 1 4

f?JJLﬁJJ{ﬂ-{_L"fuTJI

Gratitude 15 expressed. The love of Allak has become entrenched
Now, maybe, my heart fias also become a true heart.

Hadhrat mentioned, "l have used the word maybe for the sake
of humility. So that pride is nol expressed.” Our soints have

i

—— i m—m—m—— -
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always kept this in mind not to express their own greatness
with their own longues

The Test Of Tagwa

I'his entrenchment of love for Alloh 4£ is derived from the
Khangah. Optionol Haj and Umrah are performed by one ond
all. Mony are those who sit in the comers of Masjids engaged
in reciling the Qur'an ond shedding tears. The true accom-
plishment is when, while one is wolking along Bandar Road
and Elpanstine Streel, one comes across women who are nel in
Purdah and in spite of this, one moaintains one’s Tagwa The cal
| which can withhold itsell in the presence of mice, when the mice
are present it lums it goze away, understand that this is o Sufi
Hakeem-ul-Ummat Thanwi [ k3122 ) hos written an incident in
which it is mentioned that o king has Irained his cats 1o such o
level thot lamps were placed on their heads and in the light ol
these lamps, he used to wnte royal edicts. These cats were
trained ond nurtured in such a way that they did not even stir
their heads which would have coused the lamps to fall down
One day, The king thought 1o himsell, “ | am a great trainer and
relormer.” He called lor his vizier ond soid to him. “O wvizier!
Look ot my occomplishment. Consider to what extent | have
trammed these cots. They do not even dare to move their heads
causing the lamps to tell.” The vizier replied, “Sirl | will test
your trained cols. The cals will be tested by means of rats, then
only will we be able to determine their e role of value.” The
next doy the vizier orrived with a rat in o bag. When the king
lit the lamps on the cat's heads and began writing his royol |
edicls, the vizier allowed the head of the rat to stick out of the |
bag and showed it to the cat from afar On seeing the rat, the

cats whiskers slood up out of joy for it thought, *Today | will

have o great hunt.” Alter a little while it began purring loudly

Ihen the vizier saw thot the cal was becoming intoxicated at

the sight of the ral, When the cot was in a posifion 1o torget
the rot ot a ninenly-degree angle, he lett the ral loose

.
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Immediately the col pounced for the rat and attacked it. All
the Iraining and Tagwa was shatiered in that instant. All the
claims of Nisbat, (connectian with Allah & |} the claims of
being cultured and refined, of being troined and disciplined
ware instanlly exploded. The lamps were Hying into the oir and
came down with g crosh, As o result, the king alse began
laughing at his foalishness and claim of training. The vizier
said to him, * Have you seen the state of the cal’s lraiming?
A cat's exam is taoken by rat®

When o Suff is in the marketplaces and molls where
hi* comes across women wha are nol in purdah, when he s
sitting in a plane and the cir hostess comes belore him, he
is being lested. Now it will be leamt whether his conneclion
with Allah %€ is greoter or his connection with his lowly Nafs.

Whether he is a slove 1o the demfes_ _1:* his lowly Nafs or
whether he is a noble slove of Allah 457

§ oy K Sursmsy y

"iThere 15 no Bravery before battle, O youth,”

Moulana Rumi [._-h.ﬂb:f;} s saying, "0 youth! Your
| Boasting and bragging have no reality. Before you step onto the
battlefield, we will not accept your clam to bravery and courage.
Show wus your prowess and courage on the battlefield and you
| wedl be acknowledyed as brave.”
' In the batle against Shaytan and the Nafs, when the
men of Allah <4 fly theie flog of love, when they shilt their gozes
awny and reduce their desires 1o smitheresns, when they break
thair hearts without brecking the commands of Allah 4 | when
they succead in Hying the Hlag of Allah's majestic commands,

pnderstond thot such servanis enjoy a true connection with
Allah “4£ , these ore the friends of Allah %% |, these are the
| occepted senvants of Alloh <45 | these are the beloved sloves of
Allah << = The practice to develop this i5 what is required in the
Khangah Proporionate to the level one gives up sins, ane is
able 1o breok every avil desire tha! comes one's way and to

e L I i i Y — .
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sncrilice oneself for Allah«4& , proportionate to the level of gref
one suffers in doing aoll this, proportionate lo the degree one
tolerates the wounds ol remorse, one will become a Wali, o
triend of Allah to tha! level If, for example, one tolerates
ten kilos of grief in the path of Allah % , one will be granted
ten kilos of Nur.

The Sign Of The Stages Of The Auliya

It is on the basis ol this griel that is tolerated on the
poth of Allah 4  thot the ranks and stages ol Auliya can be
determined. If someone asks, "How does one determine the
ranks ond stages ol the Awliya Allah,” furnish this answer, * It
can be determined by means of this grief. Does the person in
question subject his nolural desires and inclinations 1o the
commands of the Shari‘ah or not?” When the things naturally
loved and desired by the Sufi come belore him but Allah “4€ is not
pleased with what he desires, ot such o juncture, does he
suppress his desires and nolural inclinations with the pleasure
ol Allah 4% or not? Il one sees thot he hos suppressed his
desires and notural inclinotions for the pleasure of Allah<4g
then know that this person is a Sahib-e-Nisbat, thot he is ane
who enjoys o distinct and close relationship, o personal
connection with Allah 45 He is a Waliullah. He hos become an
accepted slove of Allah g , for the sign of being accepted
slave of Allah ¥ ond having love for Allah 4% is thot he does
not do such actions which are nol occeplable 1o Allah £

The Ahlullah’s Sensitivity Of Heart
And Their Immense Gift Of Tagwa

If on occasion they falter and err, if they commit some
misioke and their Nafs derives pleosure 1o even some minule
degree, the thermomeler of their heorls are as sensilive as the
scale of a goldsmith, who even stops breathing when he weighs
gold becauvse the sensitive scale will shake even due to his
breothing. Similarly, the detecting device within the hearts of the

— r— ) =
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Ahlullah who constantly remain sacrificed upon the pleasure
of Allah <€, are made so sensitive thot even il their Nafs were
to import and derive the minutest degree of enjoyment through
torbidden pleasures, their hears will quiver with fear. As o result
of this they receive the gifi of crying and shedding profuse tears
of regrel from the unseen world. They recieve the ‘kiss’ from the
wnseen realm. My couplet reads:

P A P VS| e S|
A:'-‘"{.:.rﬂ..;ﬁ,uﬁf .;c,f'

The ‘fips’ of Allah cannot be seen for He s free of lips.
Yet, the grief and sorrow endured in abstaining from sin
on MHis path, the heart experiences His love and the
sweetness of closeness to Him.

Alloh 4€ is the mos! forgiving of all those that forgive. He
does not allow to go to waste the eltorts and endeavours as
well os the grief on His path.

G olls ey o

In saving this heart from these beauties...
I have endured immense grief.

Whenever any beautitul shape and form comes before one,
when the opporunily 1o sin is at hand, one comes to know to
what level one is the lover of Allah 4€ . This is when it is leam!
whether one is 0 man of Allah4g or an effeminate failure
Only men on this path, abstain and save themselves from
sins. Alloh 4 grants amazing sensitivity to their hearts, for
Allah 4 is Latif (most subtle). Latif is His name, therefore, He
creals this level of subllely and sensitivity in their hearts. He
purifies them from denseness and darkness There is denseness
and dorkness in sin while there is subllety in ohedience 1o
Allah 45 Thus, when Shaytan and Nafs wish to shift them
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oway from worship and to enter even an iota of denseness and
darkness in them, the needle within their heorls begins quaking
violently as o result of which they immediately understand,
“Our enemy is lrying to import some form of illicit pleosure
info our hearts.” As a resull, they immediately become watchiul
over their hearts.”

The Protective Insight Of The
Ahlullah At The Door Of Tagwa

As an example, if the Nafs tries to deceive on by
telling one, “This student is exceptionally bright or this girl
who is memorising the Qur’an is very shorp. Let me maoke
special Dua for him or her, and blow on him or her.” Al such
times, Alloh 4€ gronts understanding and sound perception to
those who ore His beloved servanis that this is but a ploy of
the Nafs which ot times even deceives one in the guise of Din.
Allah % , on such occasions maintains the steadfastness of
their heart’s scale whereby they are granted courage of a very
high standard. On such occosions, they act upon this couplet
of mine: : . 3

a b bIy s

UﬁQVL'/:’o“{J;J_—LL (:;'

When our Nafs-e-Ammarah changed its snare.....
We too, tmmediately changed the sentinel at the
door of Taqwa.

The Nafs uses new ploys in order to snare and trap
the Sufi in such o maonner that he does not even realise this,
Under such circumstances a person thinks he is merely blowing
on some beautiful girl or handsome boy.

Blowing brings to mind, while | wos in Englond a
Maymon came who waos very big buill. Everyone else was
asking for a _{,éj (to be blown on) he scid, “Moulana, give me

o (.,5;‘ ,” This was the first time | heard this word which caused

\~,

15 _— —
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me to be fickled with loughter. To derive the moximum pleasure
frnr;n this, | announced from the Mimbar, "Whoever wants a
K'v: should come forward quickly. Today, this lowly servant
will not deprive anyone from his E;,:-{, " I ysed the same word,
lor it wos a source of greal enjoyment to me. | do nol even
leove a single form of permissible pleosure but moke every
elfort and beg Allah to grant the Taufig 1o obstain lrom
lorbidden pleasures. Even if someone gives a hundred
thousand rupees as o reward tor this couplel, il will still not
fulfil the right of this couplet.

-

Ll_l;-L,JiZ"I" I:.T—-?'.J'_s..rulg_:."ﬂ-:.. F 'ﬁ
UL IS S P A5

When our Nafs-e-Ammarak changed its snare.....
We too, immediately changed the sentinel at the
door of Taqwa.

Nafs-e-Ammarah hos changed ils sirategy and s using o
new nel to colch old game so that the Sufi does nol even
reohse in which net he is being ensnored. Therelore, we too,
have immediotely chonged the guard af the door ol Tagwa
and replaced him with a new guard becouse the old guard
15 in cahoots with the thieves and robbers, Tell me, if your
security guord belriends thieves ond robbers, will you reploce
him or not? Thus, this Nafs too, is very oppressive It keeps
on thinking up new strotegies ol Haraam octions in order 1o
ensnare one. An inlelligent Sufi is one who remains alert 1o
the schemes and ploys ol the Nafs. As soon as he realises
that the Nafs is being pretentious and introducing new
schemes in order to wayloy him unto disobedience, he
becomes even stronger and firmer in his protecting his Tagwa
He adopts even stronger and more powerlul means and
protecis the door ol Tagwa.
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The First And Last Opportunity
To Reach Wilayat-e-Siddigiyat

In short, | am telling you with great hearttelt pain thot it you
want lo reach the ullimale level ol the Auliya-e-Siddigin and
leave this world, and there is no lorm ol lile more perfect
and elevated than this in the world. Then please Allah 4% to
such an extent that one reaches and touches the very border
ol the ultimate level ol the Auliva-e-Siddigin, tor there is no
level of Wilayat beyond this. Those who do not reach ond
touch this level of sainthood will definitely leave this world
sooner or later, bul will do so in a state of imperdection, in a
state of being incomplete. They will die withou! being
exposed 1o the true pleasure of living. They will meet with
a death in which they will be ignorant ol the pleosures of
the Auliya-e-Siddigin. Mter this, there will be no means of
compensotion because olter death, there is no return and

second chance to be hod. Has anyone come back te lite in
this world after dying lill today? This is the one and only
chance, the only opportunily granted to us by Alloh 4< . Lile
is given to us but once. Why then do we not resort to making
an elfort in pleasing Alloh 45 and pul our very lives on the
line in order to secure His pleasure:

SUUTidndSue

The (ife given, is given to us only by Him ...
The truth is that we have not fulfilled its due right.

gt/ S°J U
e J e J
Proportionate to the effort and endeavour

a person makes ...
Will be the mercy and Kindness of Allah.

— 7 —
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It is nconceivable that a slove makes ellort and sacrfice in the
path of Allah £ by breoking his base desires and shallering
them lo pieces withou! breaking the commands of Alloh<4g
without being favoured by Him. The slove’s honour and respecl
lor the code ol Shari'ah keeps on shottering his nalural
inclinations and desires. Tell me, have you ever heard such
words being uttered by me before?

o B Lrare S

New ntoxicating drinks (of knowledge)
are being endowed.

The Enjoyment Of A Broken
Heart Is Without Comparison

Tell me then, upon this broken heort of his, upon mduclng
his desires to dust and breaking his heart, will Allah “4£ not be
kind towards him? “ This servant is tolerating so much grief and
sorrow on My behalt. He is bearing so many wounds of regre
al nol being able 1o satisty his desires. Al every step of the
way he s protecting his goze and shattering his heant 1o pieces ™
Is Allah <4 nol the most kind of those who show kindness, the
most mercilul ol those who show mercy? Will He not display
His kindness and marcy towards such loving servanis? The
Crealor of pleasure, the Creator of beautly 1n all that is
beautitul in the entire universe will grant him so much pleasure
and enjoyment that all the beauties ot the world will dim
belore this pleosure, tor there is no example in the world 1o
which such pleasure con be compared. Due to the blessings
of sacrificing himself for the pleasure of Allah 4$ and His
beloved Nome, the pleasure of such a lover of Allah -4 will
be limitless, will be without end, will be withoul comparison
becouse Allah 4 is without comparison, without limit and
without end. Therelore, whoever sacrifices himsell lor the sake
ol Alloh 55 | will be granted eternal pleasure, plecsure withou!
comparison and without limit,
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It only both you ond | understand this. Having understood
this, you will consider sacrificing yourselves for the sake ol
Allah 4& as the secret of your success, Insha Allah. As o result,
you will begin experiencing the ultimate level of the Auliya-e-
Siddigin lrom the very beginning of your spiritual journey. From
the day you begin praclising the denial and breaking of your
desires, you will begin experiencing the beautiful fragrance of
Auliya-e-Siddigin. Allah :fbgwill begin visiting your heorl with
His abundant and etermal mercy as well as His limitless ‘Kisses'
ol closeness. In comparison 1o what you will receive, the rulership
ol the seven conlinenls will seem paliry and insignificont. It

will appear 1o you as if oll creation, the heavens ond the
earth is being ouctioned before your eyes. The light of the sun
Il ond moon will appear 1o trip and turn into o blackout, In fact,
the entire universe along with all its brilliont ond attractive
colovrs will loose i1s value in your sight You will be
constroined, you will be compelled and forced 1o say:

> - A ]
oo lf LA Ja

]
e A e ud
How will the beautiful spring garden be able to hide His beauty

When the roses were unable to conceal the fragrance of the shirt,

O worldly people! The brilliant colours of the word are unoble 1o
conceal the beauly of Allah <45, since every Hlower itself is His
sign and indicates towords Him. Therelore, His limitless and

eternal beauty, His unending ond peerless altributes cannot
be encompassed with words. Moulana Rumi [ _Lkii=2 ) says:

.
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‘When | become tntoxicated by the fimitless joy and pleasure
of Allak's love and majesty, by the peerless pleasure of closeness
te Him [ tell the tafe of s intense fove.

e, S — 19 — _‘-__::
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| consider my lecture to be very lolty level. Yet, when visited
once more by intense love, when Allah 3£ aollows me to enjoy
a new llavour ol His love, whan He lowers o new dish of
love tor him from the heavens, | become totally ashamed of
the previous lecture and discussion on His love, for | realise,
“O Allah! In the provious lecture | was unable lo do justice
to love lor You. Even though, through Your groce and
endowment, the lecture on Yaur love is better than the previous
one, it still does not do justice lo the true right of Your love
Whaoever hoppens to say thot he has done justice to the
topic of Your love, is truly childish and inexpenenced bhecouse
Your splendour is 1otally new in every secand thol passes.
Every splendour of Yours is limitless end without example, i
can never come lo an end while we, on the other hond, orme
hnite.” Therelore in keeping with our hinite selves, aur flinite
ottributes and our himited capacity 1o endure, our weakness
al 1oleraling, Allah <4< allows us to enjoy the unveiling of His
eternal and limilless splendour due to which we catch but o
whill, o slight breeze of His peerlessness, His infinileness
and His nen-annihilation. He grants this shight whilt of the
tragrance of His being elernal without beginning and eternal
withou!l end to His lovers. As o resull ol this, it appears thal
His lovers oo, have o new splendour o' every moment thal
posses, Hoving fosted the eternal wine of Alloh's love withoul
pegmning and without end, the limited and inlinile intoxicants
ol this world in whatever torm they may be, hecome totally

._:;:I."..

meaningless and lowly in their sight. As a result of this, in |

spite ol being dressed in tallered clothing, eoling nothing
other than dry bread and chutney and sifting on their sockeloth,
they experience the pleasure of true kings. Listen now to the
couplet composed by Khwajah Sahib | Jbaiza).

Sofre oo e
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Sitting in the remembrance of Allak having divested
oneself from expectations from the entire creation..
Our sackeloth too, appears to be the throne
of Suleiman Sz

My couplel reads:
uffédf'!w;u’i;ff‘ﬁ;k
Sl ulpeF Lt € ik

Remembering Allah with every breath is no less the value
of the heavens and the earth.
The sackeloth of those who are foyal to Him, is no less
than the throne of the Kjngs.

Why is the sackcloth of those who are loyal 1o Allah “& loltier
than the throne ol kings? This is because the nome ol Him
who grants the crown and throne is foken on these sackcloths,

The Caravan Of Paradise
And Its Signs

Who are the people loyal to Allah <4€ 7 They are those in the
caravan fo porodise who are discussed in the verse reciled by
me today. Thus, if one wants 1o observe which is the carovan
going to paradise, if one wants to know who are the inmales
of parodise, one needs to see two signs which Allah % has

mentioned: AT .
§ Gpla 21 AWy B

Trans. “‘The ome who fears standing before his Lord "

Allah “4£ and giving account?

s p s

What is the sign and proot of tearing standing in front of L

Trans: “And who prevents the Nafs from its desires.”
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lhis is the second sign of those who will inhabit poradise:
when a person prevents his Nafs from evil habits and ewl
actions. When this i1s present in o person, understand that
he is one who lears Allah+%€ ond is one among the caravan
lo poradise. These are the people loyol 1o Allah ﬁ,{., who, n
order 1o please Alloh %5 | liquidise their desires and reduce
them to blood. They break their hearts bul do notl breck the
commands of Allah % Why do they prevent their Nafs from
its evil desires? Out ol fear from some army? Not in the least!
Mot even oul of tear lor parents. In fact, not even out ol fear
lor ane’s Shaykh or, in the case of o Shaykh, not out of fear lar
s Murids. It it is an Imam, not out of fear lor his tollowers by
thinking, “These people are betore me, il | do this undesirable
oct, | will loose my place of resped and honour in thewr sight ™
Why then do they prevent their Nafs?

B Ay plds D= el y &
Trans: "'The one who fears standing before his Lord "

Alloh <4< inlorms us in this verse that those who withhold their
Nafs solely due to tear for Allah4g , are members of the
caravan lo parodise.

§ syuh o id 56 %
Trans “Their place 1s in paradise.”

Whether they are in company or all on their own, even f sin
wants 1o wrap itself around them, they will seck refuge with

Allah <42, & - ;
.::.'.Jl.‘r‘.:_‘.ﬁ_.u:...;l.-;(_fll

O Aflah! Let this sin not ook at me with flove.
Thus, | am saying, even our solitude should be spent wilh
the realisotion thot we are with Allah 4 Whether we ore in

company or in solilude, al every step ol the way we should
be fresh in the love of the Moster and consumed by the hear!

22
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ol love for Him. Never ollow the ardour of love 1o cool and

become lasteless. By combining both these verses, | am
presenting the design of the caravan lo paradise.

Once more, how does one identiy the caravon to parodise?
It is made up of those who fear Allah “4€ in both pnvacy ond in
company, both in solitude and in sociely, with the body and
the heart, with the eyes and the entire being. All one's limbs
and organs should be sofeguard from sin and the sight should
ot all times be kept on Allah<4g A true Salik and Ashiq is
one whose every breath is sacrificed for Allah<4€ ond who
does not displease Allah € for even o single second. In spite
of being assailed by o hundred thousond demands and
inclination 1o sin, he speoks to Allah 4, O Allah 4£ 1 My
heart desires to look ot this girl or at this boy. My heart
desires to commit this sin but | om keeping my sight on Your
sight and bearing in mind whot the decision of Your sight is.
Whether You give me permission or not?” If you do this, you
will hear the voice in your heart, addressing you, “O My
laver! My decision is that you shilt your goze away from here.

F : # -
gkt bna 12
.-""’I = *
Lopeiind i

When she came before me, | became blind
When she moved away, | regained my sight.

Thus, will Allah % not love such an action? “There is such a
servant of mine who hos the keenness ol sight, whe is nol
blind, in spite of how well he controls his goze. At times he
becomes blind to that which | do not want him to see and al
other times, he uvses his sight in My obedience. Wherever he
realises My displeasure lies, he becomes blind and does not
look. He has sacrificed his life for Me.” Whether in company
or solitude, he knows thot his Lord and Master is looking ol
him Therelore, his fear is constant and permanent

S— — = 23 —— —




www.pdfbooksfree.pk

The Sign of The

Cararvan lo Il'unirqm’.'ii.!wl:diJI

£ Ee e R TR e
el 2

frans. “The ome who fears standing before fus Cord and giving
account.”

I s due 1o this constan! lear that both in selitude as well os
compony, one remains:.

i 15 a0 8 i\ iy o
trans. “And who prevents the Nafs from ats desires.”

One withholds the Nafs trom aching vpon evil desires even
though assailed by a hundred thousand desires to sin

Consider an important point at this stage, The desire
ond demand to sin are not hormiul in the least as long as one
does not oct upon it I} there are no desires and demaonds to
sin, how will one abstain trom them? Il you were 1o tell me,
“Do nol wear your glosses righl now,” 1 would be correct
because | am presently wearing them |t s only because | am
wearing my glasses that you tell me not lo wear them. From
this we learn thot every prohibition demaonds the existence of
that from which one is prevented Every oct of telling someone
ncdt to do sﬂmeihing reguires lhe exstence ol that which one s
tobidding. Suppose, | am nol weanng my glasses in spile ol
which you 1ell me lo remove them, will this be incormmed! or not?
Allnh 3£, says.

e T 1 s '.'*! N
té h‘jﬂ"‘\;r"u . Iﬁ'&"-’ {F
Trans: " And who prevents the Nafs from its desires.”

This tells us thot the existence of evil desires is necessary in
ot

ltom evil desires, Theretore, the existence ol thal which is

lorbidden 15 necessary. Form this, we learn thal evil desires will

arder lo nbstain lrom them because Allah 4 is lorbidding ws

assail us. All we have to do is obsiain from acling upon such
desires. We must not give in to those desires and act vpon them

k _ 24
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Therefore, my beloved friends, do not become disturbed
and worried over evil desires. Even if ten million evil
desires assail you, let them come but do not act upon them.
Proportionate to the level and force of the desires that
occur, one will have to resort o Mujahadah in opposing
them. Similarly, proportionate to the Mujahadah one maokes,
one will be granted Anwar (Divine Light). If an avalanche or
a tidal wave of desires rush towards one, the eflort in
abstaining from them will be sevare and intense and just os
o greot force of water is required to generote electricity, so
too, Allah #E causes the intensity of desires to occur to us
os a result of obstaining from which results in the Tajalli
(Manifestation} of Allah %£ to descend upon us.

,. All praise is due to Allah 4% , for this topic which has been
presented for the very first fime in this manner, | do not have
the sirength to read books. All | do is ask Allah<& and sit
down. | make Dua to Allah 4g; , O Alloh 4g | You ossist me.
From where do | bring forward a new topic every Monday
and Fridoy.” Yet, you oll witness the changes in the topics of
discussion every Monday ond Friday. This is no more than the

grace ond bounty of Allah 4

Today, | am providing the signs of the coravan to poradise.
| am intorming you who the members of this caravan are:

@ Those who have the fear of Allah 4% in their heans.
To what extent should this feor be?

§ol WIE i B

l Trans: “And who prevents the Nafs from its desires.”

Thus, there should be only that amount of fear as will prevent
from the disobedience of Allah & . This is why the Dua of
of Allah’s beloved Messenger ( dwkdlls ) is:

S ——— ey 26 = — —
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[ Mishhot: py. 219, Tirmisi: Vil. 2, Kitabud Daesi)
Trans: “O Allah -_#E ! Appertion for us from fear for You
that amount which acts as a barrier between us
and disobedience to you, "

Thus, anly that amount of fear is necessary, which becomes
o barrier, 0 wall between us ond disobedience 1o Allah <4
Fear more than this is neither the aim nor the objective,

| whereby one constantly remains shaking and shivering and
is unable to go to either the shop or the office, one is unable
to see the needs of the wile and the children, one lorgets
about them and lies depressed and ill in bed

The Difference Between
Khauf And Khashyat

| had promissed to inform you about the diflerence
between Khauf ond Khashyat becouse both these words are
used in Qur'an. Tell me, where had | gone off on o tangent
in the discussion? Who is il that brought me back on track?
It is thot Being who is hidden from sighl bul whose contral is
totally in ploce from the unseen realm. Allah *jf; is the one who
| brought me bock on track without anyone even reminding |
i me to explain the dillerence between Khauf ond Khashyat.
Both these words are loosely translated as leor. Khauf means
tearas Khashyat also means lear. Allah 45, states in Qur'an:

& Sulahioste L i e Ll o

(Swre Fatie: Veree No 28)

Trans: "Only those servants fear Allah who are Ulema.”

Thus, that Alim who does not lear Allah according to this
verse, is no Alim ot all. From this we learn that for knowledge,
lear is a necessary companion jusl os heat is necessary for fire.
It a fire becomes cool, it can no longer be referred to as fire.

]
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Allah 4g is saying, "From among my servonts those are
Ulema, who tear Me. Therefore, il you are an Alim, why do
you not lear Me? This proof that you are not an Alim.”

Elsewhere, Allah 4€ states:

& ity o gldh 0 s L G
i Swra Nur: Verse No. 37)

Trans: “They fear The Day when hearts and cyes
will be overturned.”

And has been mentioned in the verse quoted at the begin-
ning ol this lecture:

e mox BB cena. adig ik wekes
§ 283\ o i) 3 43 plis D [a Uy B
| Sura Naddar: Verse Noe 40, 47 )

Trans: "The one who fears standing before fis Lord and giving
account and who prevents the nafs from its desires.”

Allamah Alusi As Sayyid Mahmud Baghdadi | _s.a1=2;) explains
the diflerence between Khauf and Khashyat in his commentary
an the Qur'an entitled, Ruh-ul-Ma'ani.  The general ond
common meaning of both Khauf ond Khashyat is lear. Yet,
Khauf is such a lear wherein awe ond reverence is nol
necessary.” Fear does exist withoul owe and reverence as in
the case of feor lor the police whom one fears but does not
hold them in awe and reverence. Lel me explain this by
another simpler example which is eosier to understond, A ||
snoke comes oul ol its hole. One delinitely tears it, but tell
me, does one hold it in owe ond reverence? Il there were
owe and reverence lor il, why does one beat it with one’s
shoe? Why does one thrash i1 with o stick? Thus we learn
that the term Khauf is ol times used in cases where there 15
reverence and awe os well as in case where such owe and
reverence is absent. The term Khashyat on the other hand,
is used only in instances where fear is accompained by awe
and reverence os well Therelore, one cannot say, * | have
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Khashyat for a snake, | have Khashyat lor the police force,
| have Khashyat for o woll or for a rabid dog.” According
to the lows ol the Arabic language, using Khauf in the
above contexts is correcl while using the lerm Khashyat is nol.
The use ol the term Khashyat is specilic o such coses where,
aleng with fear, owe ond reverence is also experienced,

At different locations Allah € hos used the term Khashyat
while at other times he hos used the term Khauf. The principle
of Tafsir is thot when a specilic meaning is conditioned ot
one place then wherever it is used that condilion will apply.
According 1o this principle, wherever the word Khauf hos been
used, il is conditioned by the meaning of Khashyat wherein
awe and reverence is also meant as o result ol which, the
meaning of Khashyat will opply. This is becouse along with fear
lor Allah#g, awe and reverence for Him is also necessary
whereas, as far as fear for the creation is concerned, awe and
reverence is not conditional, This is the diference between
Khauf and Khashyat.
As | was saying, the meaning of:

£ | eel R dTa Ty, Wk g gl
Qb&,qllgsu_ﬁdlw,g”mdu-yﬁu}a H

Trans: “‘lhe one who fears standing before his Lord and giving
account and who prevents the nafs from its desires.”

is, “One who fears standing infront of his Lord due to owe and
reverence for Him, Who bears this awe and reverence in mind

and fears giving account of his deeds in the presence of
Allah 4e . Alloh “4g, Whose goze is upon my gaze, Who sees
where my gozes are going. His goze is lixed on my goze.”

Souvt £ U ol F e
AL fr ke g gt

Upon my gaze is His gaze protectively fixed
Regretful am [, why was I oblivious to this realisation?

L , e
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One needs to fear Alloh %€ . Whether in solitude, whether in
company, whether in privale or in public, on every occasion
nnd all imes fear displeasing Allah 4. Shaytan will soy to
one, “No one is present here.” Reply to Shaytan, 'Allnh'ﬁg
15 most certainly here.” pgujlj “and He is with you."

“He is with you at all times and since He is with me at all
times, He who gronts sight to others is not blind to whot | do.
Since He is with me and sees whatever | do | will abstain fram
and breok oll such desires and longings that displease Him.

@  This is the true delinition of Suluk!
@  This is the definiion ol Servitude!

@  This is the definition of intense love for Alloh 4£ 1
@  This is the definition of Tasawwuf|

@  This is the delinition of thsan!

@  This is the true detinition of Iman!

% This is the true delinition of Islam|

The Easy Way To Abstain From Sin

It one does not hove the courage to break one’s desires and
longing to sin, link onesell to the men of Allah 4£ . Attach and
groft an inferior quality mango shoot to a superior quality
mango tree and as a result of which the inferior quality
shoot will be transformed into a tree of superior quality.
Attach and graft your weok heart to the strong heart of some
man of Alloh ‘& as o result of which you too, will develop a
strong and courogeous heort, o heont thot is linked unshokably
to Allah 45, , when one undergoes spritval nurluring, the Iman
of that man of Allah 4£, the thsan of that man of Allah <&
the Islom of that man of Alloh 4 will be transferred 16 you.
The heot and fervour of Iman and Yagin will invade your
heart. Cowardice will be replaced with courage This
companionship with the men of Alloh 4£ is such an effective
medication for ailing hearts which cannot be purchosed
from any chemist in the entire world Aliuh-_"fg states:

-
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§ pilalipal g s
( Sure Taubah: Verse No 119}
Trans: “®Rgmain in the company of the truthful "

Remain in the company of My lovers as a result of which:

' Your laste for and inclination towards evil will be trans-
lormed to o taste for and an inclination towards love.

@  Your very gismat [destiny) will change.

i You will become a member of and will be included in
the caravan to paradise,

In erder to otain all this, you have been informed ol the
need 1o keep the company of the men of Allah 4&, whenever
you come here to Guishan Igbal, lorm two intenlions:

i We will listen lo talks on Din

#  We will adopt the company of servants ol the men of
Allgh g

%  We will have the benefit of so many men of Allah g

who frequent this ploce.

Moulana Rumi | biiz2 ) poses the question, if instead of a single
lamp shedding its light, twenty lomps are buming ond shedding
their light, will there not be on increase in light even though
they ore weak? Suppose there are ten bulbs each with forly
watts, will this not combine to deliver four hundred watts?
Iherelore, do not have this opinion that these people are weak
in their spirituality, for | derive benitit from their presence myself.

Allamah Alusi | w+='2% | explains that the rains of Allah's -‘&f
Tajalli (Manifesiotion) descends on the Ka'bah Sharif wherein
the Nur ol Hadhrat Ibrahim’s sincerity is also included.
Moulana Rumi ( 21z} on the other hond adds anolher point
to this which you will not hear anywhere else. He soys, the
atmosphere of the Ka'bah, apart from its own Nur, is also
being enlightened by the Nur of oll the Auliya that are present

T e— :u .
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there, This is why, as soon as one enlers the Ka'bah, one's
Iman increases. Therelore, will the Nur ol these servants of
Allah %€ who come here for His soke not to be effective? The
men of Allah <4< hove their personal Nur through the blessings
ol which subject moter descends upon my heart of the time
ol delivering a lecture. The topics ol discussion come in
keeping with the level of the people present. This is similar
to the cose of receiving guests at one’s home According 1o
the level of the guests, one will present the different dishes
prepared. Proportionate to the sitatus of the guests will be
the stalus of the dishes put before them. If o king were to be
your guest, will you pu! some simple dish betore him or will
you make arrangements in keeping with his rank and position?
This is the Dastarkhan (table) ol Allah4s Theretore,
according to the level ol the people thol present themselves,
according to the level of thirst for Allah*4% with which o
person comes here and according to the level of Wilayat.
Allah <€ wishes to grant certain people, eoch person receives
spiritual nourishment according to his individual level. If
you were lo acl upon what | om requesting you to do, you
will Insha Allah reach the very edge ol the level of the Auliva-
e-Siddigin belore going to Allah “& of the time of death. Only
a slight effort is required, for the path leading to Alioh 4& is
a vary simple one. Proporionate to the difficulty experienced
in abstaining from sins, is the peace of mind to be experienced
in keeping away from sins. Understand that to commit sins is
voluntary ond is aclion, it is work to be done. Tell me, is it
easier to do some work or not! to do any wark ot all? It is
crystal clear thot not to do any work is far easier than doing
some work. Therelore, do not do such work which equals sins,
rather remain in peace and comied, in eose and tranquillity.
Those who have given up sins explain, * We were previously
being consumed in a fire but as soon as we gave up sin it
appears as if we have been removed from hell and ploced into
parodise. It is as il our souls have come from the intense heat

—_— e 34
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ol the sun, into o cool and comfortable place.” The reason
{or this is that every sin in linked to the wrath of Alloh g
ond there is no coolness in the wrath of Allah #& . Hell is also
a manitestation of Allah's “ wrath. It is the place where
Allah's <457 wroth is made known Theretore, we beg Allah Hg to
make us all a manifestation of His mercy, an expression of
His grace, o manitestation of His special closeness and o
manitestation ot the Anwar ol the Auliva-e-Siddigin.

Amin

Let us remember thal the days ol Qurbani are drawing close due
te which | wish te mention the point that among all tour Imams
there is not a single one who considers sin to be permissible.
Just as it is Wajib to sacrifice an animal, is it not similarly
Wajib to socrifice the desires to sin as well? By slaughtering an
animal the Wajib ol Qurbani will be lulfilled whereby one
will earn much rewards. On the other hand, by slaughtering
one’s desires to sin, one will become o Wali of Allah £ . By not
sloughtering an animal one will be punished, Allah 4 will be
displeased, while by sloughtering the desires to sin one will
become a Waliullah. Thus, il is necessary to slaughler an
animal ond sove onesell from Allah's &€ punishment as it is
necessary lo slaughter the desires 1o sin and thereby become
ao Waliullah.

We beseech Aliﬂh*ﬂ_;"; to grant us both the worlds, that He
grants us this world as well as the hereofter. We beseech
Allah “.“E not to deprive us, our lamilies, our wives and children,
all eur friends (those spirituolly linked to us) throughout the
world, those who are present as well as those who ore absenl
be they maole or female. We beseech Allah g 1o grant us all

blessings and bounties of both the worlds. {(Amin)

a1 oy lalall &y d Al 1643 5

Ay ANy s il 5 o Jo
Sa S

g,
ol

g
.\-:.‘

— 32 ==



www.pdfbooksfree.pk

LECTURES Ol
Shaikh-ul-Arab Wal Ajam Ariibillah llazrat-e-Agdas
Moulana Shah Hakeem

Muhammad Akhtar Saheh

O R APl S T TR

P -

ol F L

Ciuilmian lighal

flﬁl?l Blank Mo, 2
. MAZHARD P

3 I- Earachl. Ph: 45583 F 11
g




	Blank Page



